Fundamental Wisdom of the MiddleWay

(Skt: MOlamadhyamakakérikd)
(Tib: Tsawasherab)

- Arya Nagarjuna

These are the chapters selected by His Holiness the Dalai
Lama as the more important chapters. His Holiness has often
given public teachings on these chapters, except Chapter 25.
Chapter 25 has been added to this book as it is part of the

syllabus of some Indian Universities.
CHAPTER 1

EXAMINATION OF THE CONDITION

1. Neither fromitself nor from another,
Nor from both,
Nor without acause,
Doesanything whatsoever, anywhere ever arise.

2. Therearefour conditions: causal condition,
Perceptive condition, immediate condition,
Dominant condition, just so.
Thereisnofifth condition.

3. Thesdf-natureof functiona things
Isnot present in the conditions, etc.
If thereare no self-functional things,
There can benofunctional thingsat all.
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Thereisno action which possesses conditions.
Thereisno action without possessing conditions.
Itisnot acondition (if) it does not possess an action.
For dependent upon this, production occurs.

Thesegiverisetothose,

Sothesearecalled conditions.

Inasmuch asthereisno (process of) production,
Why arethese not non-conditions?

For neither anon-existent nor an existent thing
Isacondition appropriate.

If athing isnon-existent, whose condition would it be?
If athingis(aready) existent, what (purpose)

would acondition serve?

When neither existents
Nor non-existents nor existent non-existents are established,
How could one propose the producer asacausal
(condition)?
It would be pointless (to define acausal condition) assuch.
Cessation is not acceptable.

Therefore, animmediate (condition) is not tenable.

An existent entity (mental event)
Hasno object, (yet you) insist upon speaking (of it).
If thisentity (a mental event) iswithout an object,
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10.

1

13.

How isit possiblethat thereisan object of perception?

Sincethingsare not produced,

Cessation isnot acceptable.

Therefore, animmediate (condition) isnot tenable.

If something ceases, how could it act asacondition?

Inthethingsthat lack self-nature,

How does (the cause) exist if (itsresult) doesnot exist?
Thephrase, “ Becausethisexists, that will arise’

Would not be acceptable.

Neither intheindividua (conditions) nor in the collection (of
conditions)

Cantheresult befound.

How could (theresult), which the conditions (are deprived

of),

Arisefromtheconditions?

However, despitetheresult being non-existent,
If it arisesfrom these conditions,

Why doestheresult not arise

From non-conditions?

(If you say) theresult isof the nature of the conditions,
But the conditions do not have their own self-nature,
(Then) how could aresult (be derived) through anon-self
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14.

thing (conditions),
Whichisthe sdf-nature of conditions?

Therefore, thereisno result

Whichisof the nature of the conditionsor non-conditions.
And sincetheresultisnon-existent,

How can something be(its) condition or non-condition?
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CHAPTER 18

EXAMINATION OF SELF AND PHENOMENON

If the self werethe aggregates,

It would have arising and ceasing (as properties).

If it weredifferent from the aggregates,

It would not have the characteristics of the aggregates.

If therewereno self,

Wherewould the self’s (possessions) be?

From the pacification of the self and what belongstoit,
Oneisfreedfromgraspingonto‘l’ and‘minge’.

Onewho doesnot grasponto ‘I’ and ‘mine’,
That one doesnot exist.

Onewho viewsnon-graspingonto ‘1’ and ‘ mine
Hedoesnot perceive (theredlity).

Whenviewsof ‘I’ and‘mine’ areextinguished,
Whether with respect to theinternal or external,
The appropriator ceases.

Thishaving ceased, birth ceases.

Ceasing of action and afflictionleadsto Nirvana.
Action and affliction comefrom conceptual thought.
Thiscomesfrom (mental) elaboration.
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10.

Elaboration ceases through emptiness.
That thereisaself has been taught,
And thedoctrine of no-self,

By the Buddhas, aswell asthe
Doctrineof neither self nor non-self.

What |anguage expressesis non-existent.

The apprehension of mindisnon-existent.

(Because of being) unarisen and unceased, like Nirvana
Isthe nature of things.

Everythingisreal andisnot real,

Both real and not real,

Neither real nor not real.

This, theL ord Buddhataught accordingly.
Neither nihilismnor eternaism.

Not dependent upon another, peaceful and
Not elaborated by elaboration,

Not thought, without distinctions,

These are the characteristics of thatness.

Whatever comesinto being, dependent upon another,
Isnot identical to that thing.

Nor isit different fromit.

Thereforeitisneither nihilistic nor eternalistic.
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11. Thisnectar of theteachings
Of the Buddhas, patrons of theworld,
Is(understood as) without identity, without ditinction,
Neither nihilism nor eterndism.

12. Whenthefully enlightened onesdo not appesr,
Andwhen the Hearers have disappeared,
Thewisdom of self-enlightenment
Will arise completely without dependence.
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CHAPTER 22

ExAMINATION OF THE TATHAGATA

Neither the aggregates, nor different from the aggregates
(isthe Tathagata).

The aggregatesare not in him, nor ishein the aggregates.
The Tathagata does not possess the aggregates.

What isthe Tathagata?

If the Buddha depended on the aggregates,
He could not exist through his self-nature.
That which doesnot exist through its self-nature,

How could it exist through (the power of) other things?

Whatever isdependent upon another entity,
Itsselfhood isnot feasible.

How couldit beaTathagata

Which lacksaself?

If there is no self-nature,

How could there be an other-thing?

What is the Tathagata

Other than the self-nature or other (than that)?
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If, without depending upon the aggregates,

There were a Tathagata,

Then now (it should be feasible that) he would be depending
upon them.

Therefore, he would exist through dependence.

In as much as there is no Tathagata
Not dependent upon the aggregates,
Sincethereisnot anything which is not dependent,

How can it be appropriating (others)?

Where there is no appropriation,

How isit not the (case) with the appropriated (then, of its
absence)?

Without the appropriated,

How can there be a Tathagata?

Having searched through the fivefold means,

Andfindingit neither identical nor different (fromthe

appropriated),
(Then) how can the Tathagata
Be designated through (the power of ) the appropriated?

All those appropriated
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10.

13.

Do not exist through self-nature.
When something does not exist through itsalf,

It cannot possibly exist through other things.

Thus (both) the appropriated and the appropriator
Areempty inevery respect.
How can an empty Tathagata's (arising) befeasible

Through (the power of something whichis) not existent?

‘Emptiness (of Tathagata) isnot asserted,
Nor is‘non-emptiness asserted.
Neither both nor neither are asserted.

They are (merely) asserted on the basis of |1abelling.

How can thetetralemmaof permanent, impermanent,
etc.,

Betruein this peacefulness (of inherent existence)?
How can thetetralemmacof finite, infinite, etc.,

Betruein this peacefulness (of inherent existence)?

Theonewhoiscaught up in strong grasping
At the existence of the Tathagata,

Will conceptudize, in histhought,

The non-existence of (Tathagata) at Nirvana.

95



14.

15.

16.

Inthat whichisempty of self-nature,
Thethought that the Buddha
Existsor doesnot exist

After Nirvanaisinappropriate.

Those (beings) who devel op (mental) fabricationstowards
the Buddha,

Whoisfreeof fabrications, and devoid of exhaustion
Thosewho are undermined by (obsession to) fabrication,

Will fail to seethe Tathagata.

Whatever isthe nature of the Tathagata,
Is(also) the nature of migrators.

The Tathagatahas no self-nature.
Migrators (also) have no self-nature.
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CHAPTER 24

ExaMINATION OF THE FOUR NOBLE TRUTHS

If al of thisisempty,

Neither would arising nor ceasing exist.
Thenfor you, it followsthat

The Four Noble Truthswould not exist.

If the Four Noble Truthsdo not exist,
Then knowledge, abandonment,
Meditation and actualization

Would not befeasible.

If thesethingsdo not exist,

Thefour fruitsaswell will not arise.

Without thefour fruits, therewill beno abidersin thefruits.
Nor will there bethe enterers.

If theeight personsdo not exist,
The Sanghawill be non-existent.
If the Noble Truthsdo not exit,
Therewill beno True Dharma.

If thereisno True Dharmaand Sangha,
How can there be aBuddha?
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10.

If one conceives (theidea) of emptiness,
The Three Jewelsare contradicted.

Henceit contradictseverything,

the (tenability of) fruits,

Dharmaand non-Dharma,

And the conventional normsof theworld.

We say that thisunderstanding of yours

Of emptinessand the purpose of emptiness,
And of the meaning of emptinessisincorrect
Thusyou (misconceive) contradictions (in us).

The Buddha steaching of the Dharma
Isbased ontwo truths:

A truth of worldly convention

And an ultimatetruth.

Thosewho do not understand

Thedistinction drawn between thesetwo truths
Do not understand

The Buddha steaching of the profound suchness.

Without dependence upon the convention,

The meaning of the ultimate cannot be expressed.
Without understanding the meaning of the ultimate,
Liberationisnot achieved.
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13.

14.

15.

16.

Through misperception of emptiness,
A person of littleintelligenceisruined.
Likeasnakeincorrectly seized

Or likeaspdll incorrectly cast.

For the reason that he knowsthisteaching to be

Difficult tofathom to the depthsby thelessintelligent,

The Buddha s mind turned away
Fromgiving teachings.

Theserefutationsare not relevant

To (the advocates of) emptiness.

Your (faultsof) denigration of emptiness
Do not hold truefor me.

For him towhom emptinessistenable,
Everything becomestenable.

For himtowhom emptinessisnot tenable,
Nothing becomestenable.

Whenyoufoist uponus

All of your errors,

You are likeaman who has mounted hishorse
And hasforgotten that very horse.

If you perceivethe existence of all things
Intermsof their self-nature,
Thisexistence of things,
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17.

18.

19.

20.

21

Youwill haveto view as absent of causes and conditions.

Effectsand causes

And agent and action

And conditionsand arising and ceasing
And effectswill berenderedimpossible.

Whatever isdependently arisen,
That isexplained to be emptiness.
That, being adependent designation,
Isitself themiddleway.

Something that isnot dependently arisen,
Such athing doesnot exist.
Thereforeanon-empty thing

doesnot exist.

If all thesewere non-empty,

Therewould be no arising and no ceasing.
Then the Four Noble Truths

For youwould be non-existent.

If itisnot dependently arisen,

How could suffering cometo be?
Impermanent, which suffering istaught to be,
Doesnot exist initsself-nature.
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24.

25.

26.

27.

When something doesn’t exist fromitsown nature,
How could it ever arise?

It followsthat if one deniesemptiness,

There can beno origin (of suffering).

If suffering existsas self-nature,
Its cessation could not exi<t.
Soif self-natureisposited,
Onedenies cessation.

If the path had self-nature,

M editation would not betenable.

If thispathisindeed meditated upon,

Your (position of) self-naturewould not hold true.

If suffering, originand

cessation are non-existent,

By meditation upon which path could one seek
To obtain the cessation of suffering?

If non-understanding comesto be
Throughitssalf-nature,
How will understanding arise?

Doesn’t it (non-understanding) exist by virtue of self-nature?

Just asthe understanding (of suffering) issaid to be
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28.

29.

3L

32

(unfeasible),

Abandoning, actudizing and meditating
AndtheFour Truths

Alsowould not be possiblefor you.

For apropounder of self-nature,
Sincethefruits, that, through their self-nature,
Arenot attained,

Inwhat way could one attain them?

Without thefruits, there are no attainersof thefruits,
Nor theenterers.

If theeight kinds of personsdid not exi<t,
Therewould be no Sangha.

From the non-existence of the Noble Truths

Would follow the non-existence of thetrue doctrine.
If thereisno doctrine and no Sangha,

How could aBuddhaexist?

For youit would follow that aBuddha
Arisesnot in dependence upon enlightenment.
For you, enlightenment would arise

Not in dependence upon aBuddha.

For you, in all thosewho are not Buddhas
Dueto hisself-nature,
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37.

Enlightenment could not be achieved
Even through enlightened practicesto obtain enlightenment.

Moreover, one could never perform
Dharmaand non-Dharma (actions).

If thiswereall non-empty, what could onedo?
That with self-nature, action doesnot exist.

For you thefruit arises,

Evenin absence of Dharmaand non-Dharma (actions).
You will bedeprived of thefruits

Which arose from Dharmaand non-Dharma (actions).

If, for you, afruit arose

From Dharmaor non-Dharma (actions)

Then how could that fruit of Dharmaor non-Dharma
Benon-empty?

If emptiness (by virtue of)
Dependent arising were denigrated,
Thiswould contradict

All worldly conventions.

If emptinessitsalf isrejected,

No action will betenable.

Therewould beaction that did not begin,
And therewould be an agent without action.
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38.

30.

If therewere self-nature, migrators
Would not arise nor uncease, (and hence)
Would assume astatic state.
Therewould be absenceof all varieties.

If it (theworld) were not empty,

Then the unachieved would not be achieved.
Theact of ending sufferingand

Abandoning afflictionswould not exi<t.

Whoever seesdependent arising
Also seessuffering,

Itsorigin,

Its cessation and the path.
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CHAPTER 25

ExamMINATION OF NIRVANA

If all thisisempty,
Then thereisneither arising nor passing away.
Through the abandonment or cessation of what

Doesoneaspireto Nirvana?

If al thisisnon-empty,
Thenthereisneither arising nor passing away,
Through the abandonment or cessation of what

Doesoneaspireto Nirvana?

Unrdinquished, unattained,
Unannihilated, impermanent,
Unarisen, unceased:

Thisishow Nirvanaisdescribed.

Nirvanaisnot athing.

It would then have the characteristics of ageing and death.
Nothing exists

Without ageing and degth.

If Nirvanawereathing,
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Nirvanawould be compounded.
A non-compounded thing
Doesnot exist anywhere.

If Nirvanawereathing,

How could Nirvanabe non-dependent?
A non-dependent thing

Doesnot exist anywhere.

If Nirvanawereanon-thing,

How could it make sensefor it not to beathing?
WhereNirvanaisnot athing,

It cannot be anon-thing.

If Nirvanawereanon-thing,
How could Nirvanabe non-dependent?
Whatever isnon-dependent

Isnot anon-thing.
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CHAPTER 26
ExAMINATION OF THE TWELVE LINKSOF

(Samsaric) ExisTENCE

The obscuring ignorance propels (one) into (Samsaric)
birth.

Thethree compositional factors

Enhancetheformation (of births).

These actions impel (one) into the state of migrators.

Having composition asitscondition,
Consciousness enterstransmigration.
Once consciousness has entered transmigration,

Name and formcomeinto being.

Once name and form come to be,
The six sense sources comeinto being.
Depending on the six sense sources,

Contact, unwaveringly, comesinto being.

Arisingisonly dependent
Upon eye, form and attention.

Thus, depending on name and form,
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Consciousnessis produced.

That which isassembled from thethree-
Eye, form and consciousness -
I's contact.

From contact arises feeling.

Conditioned by feeling, arisescraving.
Craving arises because of feeling.
When it arises, thereisgrasping,

Which comprisesthefour.

When there is grasping,

The existence of the one who craves comes into being.
If there is no grasping,

Then being freed, he would not take (Samsaric) birth.

Thisbirth is comprised of five aggregates.
From existence arises birth,
Old age and death and misery,

Moaning and suffering

Grief and confusion.

All these arise entirely because of birth.
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In thisway this very mass of suffering

Comesinto being.

10. Theroot of cyclic existence is compositional (factor).
Therefore, the wise do not engage in compoasitional (factor).
Thus, the unwise are the agents.

The wise see redlity.

11. With the cessation of ignorance,
Compositional (factor) will not arise.
The cessation of ignorance occurs through

Insight and meditation.

12. Through the cessation of these,
Those will not be manifest.
The entire mass of suffering

Indeed, thereby, completely ceases.

Colophon:
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